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Abstract

Economic ideas and models of early African thinkers to emancipate Africa from economic and political malaise have been intellectually relegated and marginalised.  The west had theoretically marginalised and devalued African thinkers and thinking by default. African thinkers and nations were identified with economic failures- irresponsible policies, and insurmountable challenges.  Amidst these intellectual relegation and domination were un-imported intriguing Afrocentric political economic thought and models by African thinkers; and the rejection of orthodox free-market economics detached from western modeling. These was guided by moral and cultural ideology, which paved way to strong African style of governance and prosperity.
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Introduction 
The role and contributions of Africans to the history of economic thought among economic thinkers is nearly totally ignored. Africans had no opportunity and chance to tell their own story. African story has often been neglected, hidden, and obstructed by western supremacists resulting to a distorted and big knowledge gulf between the West and South. Literature on the contributions of thinkers to economic thought is concentrated on Western economists, while contributions of economic thinkers on Africa has been overwhelmingly shaped by non-Africans (Zimbalist, 2020). African ideas and economic scholarship have often been underrepresented both in the pattern of authorship and editorial boards of leading economic journals, (Chelwa, 2021).   On average, a very small percent of the leading economic journal articles published on Africa had at least one African-based author. 
These Africa’s intellectualisms have often been presented to be failures and with tremendous and insurmountable challenges; thereby patronizing western theories as development alternatives. To counteract this anomaly, commentators such as Obeng-Odoom (2021, 2019) suggests a more fruitful and possible alternative to the Western-centric theories to include the emerging stratification economics and Georgist political economy, which supports ancient knowledge and facilitates decolonization of society and economy. This intellectual marginalization is not unconnected to elitist knowledge monopoly, inferiorisation, and peripheralization of African knowledge and dissemination, creating a dependent structure undermining the south but incapable of challenging the global North hergemony (Obeng-Odoom, 2019b). Many African models are formulated outside – western-centric rather than inside - Afro-centric, thereby making them irrelevant to conditions that inspired the models.
Immediately after independence- dropping of the colonist flags and flying the new African nations' flags, African nationalists were faced with a serious economic dilemma in their various countries. During this period only two economic models; capitalism and socialism were available to be explored. In order not to subvert the gains of complete independence, these new thinkers adopted pragmatic approach to emancipate their new nations from decades of socioeconomic woes and colonial exploitation. To be self-reliant, and in search of a revolutionary indigenous economic models, African socialism was birthed from African Anarchism. These Afrocentric economic development models held a different meaning for each advocate and were peculiar to the unique economic circumstance of each new nation against the perceived failure of imported development models. Africa, Asia (except the East Asian tigers) were termed the ‘third’ poor world that wanted economic and political clout. During this period, the principles of African socialism were relevant and anchored on human society at all stages of social organisation and technology. 
In the later days, progressive African economists underwent a sea change in their economic thinking and developed alternative economic policy ideas and strategies due to shifting circumstances (Padayachee,1998). Albeit, the lack of deep-rooted intellectual independence impeded the process of democratization (Mkandawire ,2014;Maree, 1989). 
Chelwa, (2020) in appraising the works of Thandika (2011) argues for the primacy of genuine knowledge acquisition in Africa by Africans.  Albeit, obstacles such as the documented anti-tertiary education bias of the World Bank, aid juggernaut with its arguments and preference for foreign experts, and the anti-African elite bias influence scholarship. 
Although in Latin America, the philosophies of political-economic thinkers remained only a vague reference up to the middle 20th Century. Notable thinkers who have made great contributions to Economic thought in Brazil include José da Silva Lisboa who suggested knowledge as the existence of a fourth factor of production besides land, labor, and capital (de Almeida, 2018)
Another Brazilian Economic thinker is Roberto Simonsen whose economic thought and theoretical lineage is known in Latin America as Developmentalism (Almodovar, 1993). His philosophies were based on the ideology of social transformation based on integral industrialization and on the idea that it would not be possible to achieve this industrialization through market forces alone. Milton Santos,  critical reflection about  globalization and the double reference of  local and global labour.  His theory of the two circuits of an upper or modern, capital-intensive and a lower , or archaic circuit and the exploitative  pattern of capital accumulation from these two circuits in both the global South and North.
This article explores the fact that the activities of early African academic economists, political activists, and leaders who were the creatures and creations of their time guided economic thought in Africa.  And those African economic ideologies were partly influenced by different economic thoughts, but with a blend of African tradition and culture. 

African Anarchism  
The devastating, endemic ethnic conflict and the political-economic marginalization of Africa's restive population triggered African anarchism. A free-will and self-managed society devoid of authoritarianism and regimentation was the only way to confront the problem that stare Africans in the face. (Mbah & Igariwey, 2017). And so confronting anarchistic elements in traditional African societies was a way of life. 
This revolutionary model termed “African anarchism” gave rise to the first wave of lowering colonist garlands and raising the flags of fresh self-governing states from the mid-1950s to the 1960s. This procedure of revolutionary change in Africa might seem fairly easy, given that Africa did not have a solid industrial base, well-developed class formations, and a near stable entrenched state system. African thinkers rejected and saw as alien the political economy, moral philosophy, and theology of the white man as atrophy and death to the Africans. The underlying quest for this revolution was ‘Development’ -exemplified by the desire for political and economic autonomy; better living standards, access to education, health, housing, self-reliance, and non-alignment by these new African nations. 

 Edward Blyden  
Edward Wilmot Blyden was born in August 3, 1832 in Charlotte Amalie of St. Thomas Island, the West Indies. He landed in Liberia (the only part of West Africa to escape European rule), from the USA, at the age of eighteen. He became a politician and a leading advocate of the return of African-Americans to Africa. Blyden’s philosophy opposed racist theories that denigrated Africans and made them believe they are an inferior breed (Zack, 2017). Blyden, in his African personality, submitted that Africans are unique and a peculiar breed who should not be adulterated with other systems in order not to disrupt their identity (Conyers, 1998). Blyden, along with other westernized West African elites, had called upon Britain to establish a protectorate over West Africa, in order to launch Africans onto the world stage (Lynch, 1971). He characterized ‘the African system’ as ‘socialistic and co-operative’, based on ‘collective ownership by the tribe of all the land and water’ (Lynch, 1971). Blyden spoke with great intensity about the African problem and how to remedy it. His ideas of an authentically African political economy had a lot of influence at the time and precipitated the emergence of Pan-Africanism with a mission to redefine the African universe. 

 Tete Ansah Economic thoughts
Tete-Ansah in contributing to African economic thought, published a book in which he reproduced statements by liberal colonial officials. He called upon Africans in diaspora to come to the help of what he called ‘the Race’ as a whole: not through socialism but by joint action for self-enrichment; by investing their capital in Africa, rather than necessarily coming to live there in large numbers (Tete-Ansá, 1930). He seems not to have doubted that whites and blacks shared the same political economy. Tete-Ansah’s contribution was to make and act on the case for African adoption of European business forms, notably limited liability companies and banks (Hopkins, 1966). He firmly believed that Africans should adopt Western forms of economic organization, and European monopolists should be challenged by ‘mutual organization’ among Africans.

Sam Aluko Economic Thought 
Sam Aluko was an economic soothsayer of Africa whose frank economic predictions still stares Africa in the face today in the 2020s. He predicted and identified the European crisis manifested in the recent European financial crisis beginning in 2008 as one exhibited by shrinking means, voracious appetites, and financial and economic crises without answer. According to Aluko, the most effective solution to poverty was ‘Industrialisation‘. That for a country such as Nigeria to be industrialised, “changes in attitudes; large–scale investments in education; efficient use of capital (domestic or foreign) – a more ‘rigorous and frugal use of available funds” must be invoked. He argued that a thin line of attitudinal changes and positive impact of technical education exist between developed and developing economies in the transformation of resources. 
Aluko identified six main problems confronting Africa to include; political instability, violence and crime, increasing inefficiency and maladministration, falling economic prosperity, Shrinking role of government, placing wrong priorities in policies of privatization, liberalization, and globalization. That the only solution to these problems is only if Africa is resolved to; (i) Reject impositions of IMF and the World Bank and map an economic path different from deregulation, privatization, globalization, and liberalization (ii) Return to planning and protect the economies of the Africa continent against the pursuance of a free-market economy. (iii) Fixing low interest and exchange rates in Africa against high-interest rates is counterproductive in the pursuit of full employment for its citizens. (iv) emphasizing production against the norm of encouraging consumption as it is applicable in African states.
 In terms of family finances, and to avoid family problems, he advocated husbands’ transparent declaration of income to their wives so that the woman cannot ask for what she knows the husband doesn’t have (Ipinmoye, 2012). Aluko held that it is not expansionary monetary policy that causes inflation, but lack of productivity. Aluko was against high-interest rates, that exchange rate should be reasonably pegged with due consideration to the reliance on industrial importation of machinery and raw materials (Makinde 2012). 

 George Ayittey 
George Ayittey is a Ghanaian economist who contributed to the role of indigenous knowledge and institutions. Ayittey criticized the Structural Adjustment Programs (SAP) from a free-market perspective, maintaining that most SAPs amounted to “reorganizing a bankrupt company with a massive infusion of capital in the hands of the same incompetent managers who ruined it” (Ayittey, 1991). He criticized the failure of statist policies implemented beginning from the 1960s as the consequence of a perverse adoption of values that do not fit African indigenous tradition. In his view, pre-colonial institutions were the highest expression of an individualistic economy, where means of production were privately owned, with high profit and capitalist motive in transactions and free enterprise and free trade were the rule’. This assertion was in line with the rhetoric of the Asante exiles of 1894 than Blyden’s diasporic nostalgia (Ayittey, 2005). 

African Socialism 
To complement anarchism, African socialism was conceived as a new development model of African political and economic system; it was solely African with no foreign ideology. This model was revolutionary and unique with peculiarity to each nation-state according to variation in tribes, culture, and internal political issues; but with a common thread of total unification and liberation of all Africans. 
Advocates of African socialism postulate that, the Marxist theory of material determinism should not be applied in Africa, given Africa's economic and social conditions. Rather, they call for a decentralised, democratic African socialism, which they trace back to the history and cultures of the African people (Mbah & Igariwey, 2017). Although the theoretical underpinning for African socialism was Marxism and socialism.  Ghana, Senegal, Guinea, and Tanzania were the forefront countries of this model, while other African countries blazed the tail. Prominent among these thinkers is Senghor who identifies "spiritual values" that he feels were lost to Soviet Communists under Stalin; Kwame Nkrumah who saw no contradiction between socialism and Christianity; and Julius Nyerere who associated African socialism with traditional kinship solidarity in his Ujamaa concept; Sekou Touré of Guinea, Jomo Kenyatta of Kenya, and Kaunda whose ideology holds socialism as an egalitarian economic model grounded in African history and culture (Mbah & Igariwey, 2017). 
 
Amílcar Lopes Cabral
Cabral is a Bissau-Guinean and Cape Verdean agricultural engineer and revolutionary. He is one of Pan Africa’s seminal anti-colonial thinkers, activist, theoretician, and political organizer. Cabral not only led one of Africa’s most successful liberation movements the PAIGC, but also was the voice and face of the anticolonial wars against Portugal (Mendy 2021).  Cabral (1972) sees the people’s struggle for national liberation and independence as a driving force of progress for humanity. Cabral was an African thinker whose views of “Returning to the Source” national consciousness and indigenous development have remained relevant to contemporary African underdevelopment (Tomás, 2022). He and some of his fellow African students developed political theories regarding colonialism and liberation (Peterson, 2022). His main contribution was the study of colonized identity and leadership in the context of national liberation, class-consciousness, and Marxian theory. For Cabral, culture was key to national liberation and so articulated a process of “re-Africanization,” by which through a nationalist spirit, the long-colonized Africa’s elite would re-embrace indigenous African culture and re-create an independent identity—socially, culturally, and psychologically. Cabral argued that it is not possible to preserve the cultural personality of a people while harmonizing their economic and political domination.  That to escape the dilemma of cultural resistance, imperialist have propounded theories of racist dictatorship - called the theory of progressive assimilation of native populations which Africans must resist (Blackpast, 2009). 

 Houphouët- Boigny 
Houphouët-Boigny ruled Ivory Coast from 1959 until 1990. His rule was characterized as a typical example of 'neo-patrimonialism': a powerful personal ruler combining control through patron-client relations with the use of modern bureaucratic agencies (Crook, 1989). His ideas shaped significantly the thought of economists and economic reformers.  However, to some commentators, while patrimonialism favoured Ivory coast, it was responsible for the destruction of economic growth in other African states. 
 Cote d'Ivoire under the leadership of Boigny had an unmatched record of economic growth with the highest per capita incomes and political stability of any sub-Saharan African States from the 1960s to 1970s (Crook,1989). Boigny implemented policies of prioritizing export-led growth reliance on foreign factors of production for the benefit of the farmers, construction of   feeder roads and income from taxes for the state. For Boigny, loyalty was assured because all appointees were clients or creatures without a power base (Crook, 1989). 

 Leopold Senghor 
Senghor was a distinguished poet and intellectual, who provided a highly original interpretation of African socialism: “the object of socialism is not the economy, as too many Marxists now believe, but concrete, living man, in his totality, body and soul” (Senghor, 1964).
Senghor’s humanism, based on the concept of Négritude, was aimed principally at developing a distinctive African epistemology that could embody an alternative to both Western individualism and scientific rationalism. Though these themes recur in the work of postcolonial African philosophers.  

Thomas Sankara,
Sankara was an anti-imperialist of the late 20th century whose ideas within the intellectual and political ecosystems of Africa is nuance.   He held that the achievement of fundamental socio-political change for Africa requires a ‘certain amount of creative madness’ (Murrey  & Jackson 2021) - which takes the form of undaunting audacity, preparedness, enthusiasm and radical action to overturn existing ways and thinking.  Sankara had a unique ability to link theory and practice, which made him well armed with the economic and theoretical philosophical understanding of the contending forces and class in Africa.  Sankara’s revolutionary philosophies like that of Amilcar Cabral were centered on the peasants and the poor working class. These   philosophies were Pan Africanism and Afrocentricity which centres on the African people’s plight and need to find solution to their own problems using independent endogenous development approach (Asante, 2007: Nantambu, 1998).  He abhorred hero-worship and hagiography but avowed holistic transformation of the society. Sankara initiated economic and social policies that shifted away from dependence on foreign aid toward a greater use of the country’s own resources to build schools, health clinics, and public works. Although Sankara’s sweeping vision and practical reforms won him international and domestic opposition, which led to his assassination in 1987 (Harsch, 2014). 

Kwame Nkrumah 

 Kwame Nkrumah emerged from the first generation of postcolonial West African politicians as the most systematic and influential writer on economic matters; anticipating many insights that would characterize the work of radical African scholars in later decades. Nkrumah’s economic thought, which developed as a blend of socialism and Pan-Africanism, was largely based on Lenin’s theory of imperialism (Lenin, 1917/1947).
In contrast to Lenin’s ideology of the scramble for Africa, Nkrumah identified the Scramble for Africa and European colonization not only a necessary stage of the evolution of capitalism, but the prime cause of Africa’s contemporary underdevelopment. According to him, the gap between political liberation and economic dependency was the core of the time in the history of universal capitalism experienced by post-colonial Africa, - ‘neo-colonialism’. The crux of neo-colonialism was that ‘the State which is subjected to it is, in theory, self-governing.   Its economic and political policy system is guided exogenously (Nkrumah, 1965/1970).  According to Nkruma, neo-colonialist agents such as international multinational corporations through ‘subtle and varied’ means imposed their will on African states by manipulating primary product prices in international markets, high interest rates and multilateral aid. That the formation of a socialist union for the African continent was the best tactic to regain its economic and political freedom, which could plan its development ‘centrally and scientifically through a pattern of economic integration’. (Nkrumah, 1961,1997). 

 Julius Nyerere 
Julius Kambarage Nyerere’s economic thought is premised on how he navigated Tanzania’s ship of economic growth from liberation in 1961 through two turbulent decades. Prior to the formation of United Republic of Tanzania, (Tanganyika) the country was divided sentimentally in terms of race, economic and class. The whites dominated social and economic positions while poverty, disease and ignorance-dominated Tanganyika's citizens.  Nyerere's economic thought was circumstantial in the sense that, he used both State machineries and political Party in stirring the impenetrable and slim world's economic morphology, geared towards the establishment of a socialist economy in Tanzania.  His economic woes are premeditated from not yielding to pressures from West and their institutions - International Monetary Fund (IMF) and World Bank (WB) who wanted him to reverse his socialist trend in exchange for aid. Nyerere’s Three Year Development Plan designed to improve the economy of the nation. (British In- formation Service. 1961: 648-649) focused on Improvement in education, communications, agriculture, water supplies and irrigation (Che-mponda, 1986). Nyerere’s economic thought in one of his five-year development plan was to increase prosperity by expanding production of goods, (Nyerere 1964). To achieve the objectives of the Plan, he taxed the whole nation to work as a team of soldiers in war with common purpose. 
Nyerere adopted Tanzania's brand of socialism based on traditional life-styles brand-named “UJAMAA” during his famous "ARUSHA DECLARATION" which became an economic manifesto and blue print of socialist construction (Nyerere,1967). UJAMAA meant “communal living with social equality based upon common control of property, mutual respect and obligation”(Dumont, 1969). According to Nyerere, (1967), to achieve rural development there must be self reliance devoid of foreign aid through mobilization of people and domestic resources. He identified "poverty", "disease" and "ignorance" as the compounding enemy needed to be targeted in the Arusha Declaration. The two contending schools of thought on the undeniable successes and influence of Nyerere's political and economic philosophies are first; the accomplishments of Nyerere's social welfare ingenuities, which included the creation of health and educational institutions and execution of a structure for a classless wealth reallocation. The second, is the political stability and the achievement of a strong sense of national unity, despite the various ethnic groups coexisting in the country.
Nelson Mandela Economic philosophies 
Mandela is a political ‘moderate’ who mediated between competing extremes of different racial groups, and competing class interests in South Africa (Beresford, 2014).   Although, he accomplished the long walk to political freedom, he was yet left with an unfinished liberation – Mandela acknowledged the Marxist explanation that racism and racial bias were part of capitalist system.
So, when he assumed office as the first black president of South Africa, in May 1994; instead, he followed the highly “activist” and aggressive interventionist-welfare state as alternative. 
Mandela argued that racial policies in South Africa were not the result of “capitalism,” but instead were precisely the product of anti-capitalist government interventionism to the benefit and protection of selected whites from the potential competition of black Africans. 
Mandela’s political philosophy is one that has no ideological attachment to nationalization, but serves as  the only effective way to ensure there’s an equal distribution of wealth. Mandela advocates nationalization not as an independent end, but as a necessary means for extending basic rights to all South Africans, in the context of apartheid’s gross inequalities (Kalumba,1995).
According to Cassidy (2013), Mandela had a mixed economic legacy and a champion of free markets.  Even though, Mandela shared the dream of a liberated Africa such as Kwame Nkrumah, Julius Nyerere, and Leopold Senghor whose liberation entailed forging a uniquely African political theory based on the idea of traditional African communalism; however, his idea of liberation differs.  He treats nationalization as a tactical weapon to ensure effective and equal distribution of wealth in post-apartheid South Africa. 

Muammar Gaddafi Economic thought 
Muammar Gaddafi headed Libya through a military coup from 1969 to 2011 (Biography.com Editors 2014). Gaddafi advocated what he called “true democracy,” characterized by economic thought with a blend of idealistic socialism, Arab nationalism and the third world radical philosophy and a blend of Bedouin supremacism (Asser, 2011).  His main goal was to build a system of socialism anchored on "religion, morality and patriotism”. His aspiration of statesman-Philosopher was expressed in his Green books, which was in three parts. The First part of his Green book contemplates the Peoples Power (resolving the drawback of Democracy); the second part contemplates cracking the problem of the economy (Socialism)- sees wage labor and accumulation of surplus by one person as unacceptable, comparing it with slavery; the third part of the Green Book rejects and sees traditional forms of representative democracy as a kind of dictatorship. 
In his revolutionary philosophy he developed what he called the third universal theory, which claims to solve the contradictions inherent in capitalism and communism in order to put the world on a path of political, economic and social freedom.
Gaddafi’s launched ambitious social programs in education, health, housing, public works and subsidies for electricity and basic foodstuffs (UNDP, 2010) .  This translated to a literacy rate of 88.4 percent, a life expectancy of 74.5 years, gender equality, among other indicators according to Aswani ( 2020)  though Gaddafi  promoted culture of dependency,  all his  policies rested upon  abject contempt for the culture of institutionalism, rule of law, and sense of community which undermines the true nationalism.

A Critique of African Economic Thought 
Regardless of the suppression of African economic thought, evidence abounds regarding its veracity and relevance to economic growth and development in Africa and the World at large. Although the application of these theories have been limited to originating countries with skeletal adoption in other African countries, an expose of the limitations of early African thinkers, extensions/improvements by recent thinkers, harmonization and points of departure, as well as juxtaposing the central theme of African economic thought with that of the West will contribute to the literature of economic thought. 

A central theme that unifies African economic thought is the act of fashioning economic policies that reflect the cultures of the people, immersed in dictatorship. Although Nelson Mandela was one of the few exceptions, the likes of Gaddaffi, Sankara, etc., blended culture and dictatorship to carve very strong institutions that paved way for economic development in Africa. The defunct European colonies in Africa had been shrouded in forceful rule, and for the sustenance of order, the evolution of economic thought have followed similar patterns. Honphouet-Boingny ruled Ivory Coast between 1957 – 1990 with records of sound economic performance and infrastructural development with dictatorial tendencies. The aftermath of this approach is that Africa produced stronger leaders than institutions – a misnomer which ravages modern day Africa.
Other thinkers like Nkrumah advocated for models that befits the uniqueness and characteristics of the socioeconomic circumstances in Africa just like Sankara, but his approach de-emphasised indigenous capitalist practices and thus limited the productive capacity of his people.
In all of its highly avowed cultural tenets, African-style leadership and development models have been held back by highly corrupt leaders who rather than improve welfare of its citizens, have managed to loot their  treasures  while its people wallow in penury. Nelson Mandela was the only African leader who ruled just for a tenure between 1994 and 1999 after over two decades of opposition to the apartheid system. Other African leaders have perpetually held onto power and even within the family line as though it was some family affair. All of these explain the intellectual relegation of   sound African economic and political models.
Synthesis of African Economic Ideologies
The West have unequivocally suppressed Africa through neo-colonialism and globalization. Its institutions provide aids, loans, determine interest rates and prices of primary produce, and failure to imbibe these economic blueprints spells sanctions that worsens socioeconomic and political development of those African States. Such economics is anachronistic – determining prices of products without recourse to demand-supply interplay is horrible.  
Contrariwise, all of African thinkers have had their models influenced by tradition, premised on communal sentiments and shared prosperity. The UJAMAA of Tanzanian is a good case in point. These traditional socialist practices forged the emergence of African socialism. 
Cabral was very vocal in his explanation of the link between culture and national liberation. He showed that the peoples’ culture could spark-off a process, which he called re-Africanization, in which all African elites would imbibe African culture, with the consciousness of an African identity. 

Juxtaposing African – Western Economic Thoughts
Submissions of African economic thinkers differ with that of the West in several strands. Though theories and tools of Socialism, Class struggle and Dialectical materialism were universally accepted and in the existing societies at the time; there were pockets of disagreement in the conception and application of these theories in Africa especially because differences in culture and socioeconomic circumstances. Scholars like Senghor, Cabral and others argued that the existence of a tribal community life has made socialism natural to Africa. That Africa had an already existing social structure before the arrival of European colonialist. Western theories like Marxist socialism, dictatorship of the proletariat, and capitalism were rejected and seen as soul-less monsters by African thinkers. Whereas these Africa thinkers viewed western theories as injustice, atheistic, hence its rejection for African socialism which was seen to be Godly, ethical and one with moral value without conflicting class struggle. These advocates of African socialism maintain that the Marxist theory of material determinism should not be applied in Africa,
Whereas the West normalizes that free markets and/or capitalism as the new and main drivers of economies, the South held that capitalism and its accomplice (globalization) widen the inequality between the “rich North” and “poor south”. As opined by Muammar Gadhafi, only a universal theory that provides political, economic and social freedom will resolve the contradictions in Western capitalism. Such a theory will promote welfare rather than the material colonization of humanity, in which human beings are treated like commodities. Sam Aluko, George Ayittey also stood against free markets and western-style capitalism. 

Conclusion
This paper assessed the contributions of early African political economic thinkers on the African continent and governance. These thinkers systematically resisted colonial enterprise and its degrading effects on native institutions; by adopting a cultural, eclectic and pragmatic approach to emancipate their new nations from decades of socioeconomic woes and colonial exploitation. Their Latin American counterparts were not left out. 
Furthermore, the article argued that their significant preoccupations were the promotion of psychological welfare, sense of oneness and the disdain for the disparaging views about Africa, to build and fashion Afrocentric political economic models. These models include the Nyerere’s communal living “UJAMAA” Kwame Nkruma’s blend of Pan-Africanism and, African socialism; the humanist principle, Houphouët- Boigny African epistemology of economic liberalism, Cabral’s re-Africanization of culture as key to national liberation, George Ayittey’s free enterprise and free trade model, Sam Aluko’s economic transformation model, Nelson Mandela’s collectivist and aggressive interventionist-welfare state model, and Muammar Gaddafi’s model of ideal socialism - Arab nationalism, third world revolutionary ideology. All these Afrocentric models held different meaning for each advocate and were guided by prevailing moral ideology and intellectual cum traditional consideration of the time and place against the views of the western world. 
 It could be established that the rejection of orthodox models and evolution of African economic thought is an encounter in the intellectual and political battle; over the proper roles of the state and the market detached from formal modeling and statistical testing. Therefore, the ideological positions and experiments that welded together disparate ethnic groups of African nations by African economic thinkers though less than meets the eye; is still an intriguing case that should by now clear doubts of their relevance and contributions to economic thought. In conclusion, after many decades of rejection by the global west, the ideas of these early African thinkers are staging an economic renaissance.  
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